INTRODUCTION

BETWEEN DEVOTION AND HETERODOXY Personal experiences, social relations and individual agency in Indonesia's current religious dynamics
The Indonesian government links religious pluralism with a normative definition of religion (agama) based on a model of scriptural monotheism, in particular Islam. This contrasts with a heterogeneous variety of local forms of ancestor and nature worship and traditional belief systems (adat). The two spheres are politically overseen by two ministries, the ministry of religion, and the ministry of culture and tourism. Meanwhile, doctrinal purification is increasing, which has led to the scholarly assumption that Indonesia's plural forms of Islam, as well as of its other denominations, are gradually being replaced by religious orthodoxy. These orthodoxies include an emerging modern agama Hindu and the establishment of a Buddhist college 1 in an area where Javanese Buddhists trace their origin back to Majapahit times. Meanwhile it appears that the government's 1998 reformasi -a declaration of 'freedom of religion' -has created a platform for an increasing number of religious sub-groups, thus creating dynamics that counter a levelling by orthodox Islam.
The complex religious history of the Indonesian archipelago created several distinguishing features of religious dynamics vis-à-vis the role of the individual. Firstly, a plurality of beliefs, ritual traditions and creeds not only co-existed for centuries but were deliberately integrated into the politics of the archipelago. Crucial to this fact were the divine rulers of classical kingdoms who were regarded as individual embodiments of this multi-religious integration. Secondly, this tradition was re-interpreted by the Indonesian government in terms of a modern and western religious paradigm that regards religion as a matter of personal belief and choice. Therefore, the modern Indonesian nation state allows for religious plurality even though Indonesia is not a secular state and religion is not entirely a private decision.
The four contributions in this cluster are based on the assumption that individuals in Indonesia have been and still are innovative in adjusting their practice of religion to the overall circumstances at local, national, and even transnational levels. The Indonesian incorporation of foreign influence into local culture is an oft-researched topic. But what is rarely considered is how, within Indonesia, individual agency is giving monotheistic religious life a pluralistic face, in order to make that peculiarity comprehensible. The examples cited are from the post-reformasi period (since 1998) when religious groups began separating into many sub-groups. This is due largely to the creative ways individuals choose to live a devout life.
This cluster grew out of the research project, 'LOTWOR -Local Tradition and World Religion in Southeast Asia and Beyond' 2 , where Annette Hornbacher and Susanne Rodemeier, took a closer look at the space individuals shape when trying to adjust adat and agama to their personal experiences and needs. The articles on this theme reflect individuals taking religious matters into their own hands, thus affecting religious and social developments. What was not recognised previously is that this is a common pattern.
Judith Schlehe shows that Javanese Muslims are shaping their religious space innovatively while keeping up a typically 'Javanese' way of behaving. She looks at the ritual of the kirab budaya (cultural parade) that is associated with tourism rather than devoutness, even if it takes place in the compound of a mosque and tourists rarely observe or join the ritual. Nevertheless, associating a ritual with culture helps protect the syncretistic elements of Islam from orthodox Muslims who might seek to ban it as blasphemy. Furthermore, some Javanese are able to use the comparably little religious attention accorded to the ritual to carry out its core elements, which are regarded as crucial parts of Javanese Muslim beliefs but which are not considered 'Muslim' by orthodox others.
Isabell Herrmans' article provides an example where the orthodox policy of religion is of special importance. This is shown in the differing actions of the Luangan Dayak in Central Kalimantan, where Kaharingan has been accepted as agama Hindu while Suharto was still president, from those in East Kalimantan where Kaharingan does not have similar political status but is treated as a 'belief' (kepercayaan). This contribution shows the importance of a religious group being associated either with the ministry of religion or the ministry of culture and tourism. As Herrmans reveals, this division is present within the same ethnic group of two provinces, Central and East Kalimantan, as well as in their differing rituals. For example, the death ritual is regulated by the national notion of a Hindu ritual whereas healing rituals are regarded as part of culture. This is of particular importance as all these rituals are led by the same individuals. Their methods of dealing within the boundary of religious and cultural politics demonstrate that, in fact, individuals are able to strongly influence these politics.
Minako Sakai's ethnographic study describes the Gumay in South Sumatra and how they manage the growing influence of orthodox Islam. The Gumay benefit from their relative distance from Java, the centre of Indonesian religious politics. They adjust their way of remembering their ancestors using the advantages of social media, all in the name of contemporary orthodox Islam.
Rodemeier's contribution looks at traditional rituals from the perspective of Javanese evangelical Christians who are strongly against ancestor worship. Nevertheless, they find ways to fulfil their social obligations, such as participation in traditional Javanese rituals, without upsetting their religious principles. This individual reinterpretation of collective action to avoid confrontation helps maintain social peace, at least within the multi-religious families of central Java.
In sum, local believers are able to adjust to encroaching (Muslim) orthodoxy in resourceful individual ways which are shaped by the manifold options offered through the diversity of locally existing features. These articles show that interaction between individual agency, local experiences and national politics works both ways.
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